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By Performing the Mitzvah of Milah
We Rectify the Three Orlahs of 2 2% 1178 —-"9x

In this week's parsha, parshas Lech Lecha, we encounter a
mitzvah that is one of the foundations of the Torah and Judaism—
the mitzvah of "brit-milah." HKB"H gave Avraham Avinu and his
descendants this essential mitzvah with the explicit intent of
establishing a covenant with them for the duration of time. Let
us examine a sampling of the pesukim related to this mitzvah
(Bereishis 17, 1):
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"When Avram was ninety-nine years old, Hashem appeared
to Avram and said to him, "I am Kel Shakkai; walk before Me
and be perfect. I will set My covenant between Me and you, and
I will increase you most exceedingly." Avram fell upon his face,
and G-d spoke with him saying, "As for Me, this is My covenant
with you: You shall be a father of a multitude of nations; your
name shall no longer be called Avram, but your name shall
be Avraham, for I have made you the father of a multitude of
nations; I will make you most exceedingly fruitful, and I will
make nations of you; and kings shall descend from you. I will
uphold My covenant between Me and you and your offspring
after you, throughout their generations, as an everlasting
covenant, to be a G-d to you and to your offspring after you."

We learn a tremendous chiddush from one of the Tosafists in
Shu"t Maharach Ohr Zarua (11). The mitzvah of milah—ritual
circumcision—is not a once in a lifetime mitzvah. Rather, it is
a mitzvah that is fulfilled continuously throughout a person's
lifetime. For, the mitzvah of milah is defined by the fact that the
person is circumcised and possesses the stamp of the King upon
him at all times. Hence, so long as a person is circumcised, he is
fulfilling the mitzvah of milah.

Thisfactis substantiated by the following teachingin the Gemara
(Menachos 43b): 21y 71y mey AR RT1 yraan neab 1 osn nyws”
NPT ASWTN2 WIS AYUas I0TY 11D AN KT B1Y TIRYRY O MR N
M mrawn Yy nemb (R-20 209nn) mRaw aw Y R R IRy
mpaws mnew avn Yy m1y—upon entering the bathhouse and
seeing himself standing naked, David said, "Woe is me that I
should stand naked, without mitzvos." When he recalled the
circumcision in his flesh, he was consoled. After exiting, he
composed a song regarding this matter, as it states (Tehillim
12, 1):
instrument, a psalm by David." This song is about the milah,

"To Him Who grants victory, on the eight-stringed

which was given on the eighth day.

If we were to say that the mitzvah of milah is fulfilled only at
the time of the actual circumcision, when the "orlah"—foreskin—is
removed, why did David HaMelech rejoice upon recalling his milah
in the bathhouse? Thus, we can conclude that the mitzvah of milah
entails having the stamp of the King upon us constantly. Therefore,
David HaMelech rejoiced upon recalling the circumcision in his
flesh. For, even in the bathhouse, where he was unable to perform
other mitzvos, he was still fulfilling the mitzvah of milah, by the mere
fact that he was circumcised. This is the gist of his explanation.

Thus, it is only fitting that we examine this sacred mitzvah that
we fulfill constantly—every second and hour of the day. Let us
begin by presenting the following Midrash (S.R. 30, 12):
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Onkelos explains to the Emperor Hadrian that he wishes to convert
to Judaism. Hadrian is surprised and professes that they are a lowly
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people; he has subjected them to countless abuses and has killed many
of them. He wants to know why Onkelos is attracted to the Jews.

Onkelos replies that even the youngest among them and the
least learned knows how the Almighty created the world; they
know what was created on each day; they know what sustains the
world; and their Torah represents the truth. In response, Hadrian
suggests that Onkelos study their Torah without undergoing
circumcision and conversion. To which Onkelos replies that even
the wisest man in Hadrian's kingdom and even a one-hundred
year old elder is incapable of learning and comprehending their
Torah without undergoing circumcision first.

We see here that it is impossible to attain Torah knowledge
without the mitzvah of milah. As long as the "orlah" has not been
removed from a person's body, he is prevented from attaining Torah
knowledge. It is incumbent upon us to explain why, in fact, the
mitzvah of milah differs from all of the other mitzvos—that failure
to fulfill this mitzvah precludes attaining Torah knowledge.

Itis also worthwhile examining the words of the Bnei Yissaschar
in Derech Pikudecha (Mitzvah 2; Machashavah 10), presented in
the name of the kabbalists and deriving from the Tikunei Zohar
(Introduction 11a). He writes that the foreskin contains three
layers of skin akin to the layers of an onion. They correspond to
the three klipot of tumah mentioned in the prophet's "merkavah"
(Yechezkel 1, 4):
"flashing fire." Here are the words of the prophet: 1 mam RaRY”
"ArpYan wR 1T 1Ay 11axnt 1 axa nayo—then I looked and behold!
A stormy wind was coming from the north—a great cloud with
flashing fire. By performing the mitzvah of milah, and thereby

"a stormy wind,” "a great cloud" and a

removing the "orlah," the force of these three klipot is diminished,
preventing them from overwhelming and controlling a Jew.

Removing the Orlah Constitutes a Tikun
for the Letter Aleph of "=1x nun>”

We shall begin our explanation by presenting a tremendous
chiddush found in the immaculate teachings of the Chatam Sofer
(Lech Lecha). He writes that the mitzvah of milah represents a
tikun for the sin of Adam HaRishon. As a consequence of the sin,
HKB"H made "kutnot or"—"garments of skin"—for Adam and
Chava, as it is written (Bereishis 3, 21): 1nwxY1 oRY 2opoR 1wy
"awab"1 Ay nuns—and Hashem G-d made for Adam and his
wife garments of skin (21y nuns), and He clothed them. By
performing the mitzvah of milah and removing the "orlah," the
matter of "kutnot or" is rectified. [Women rectify this defect by
purifying themselves of "dahm niddah."]

To better comprehend the words of the Chatam Sofer, it is
essential to comprehend why the fact that HKB"H clothed Adam
and Chava in "kutnot or" constituted a flaw. Let us refer to the
following excerpt from the Zohar hakadosh (Pekudei 229b)
translated into "lashon hakodesh":
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When Adam HaRishon was in Gan Eden, he was dressed
in garb appearing like a heavenly creature; it was the garb of
heavenly light. When he was evicted from Gan Eden, and he
required garments appropriate for Olam HaZeh, it is written:
"Hashem G-d for Adam and his wife garments of skin (nuns
=1w), and He clothed them. " At first, they were garments
of light (1x)—light from the heavenly light which served
Gan Eden . .. When he was evicted from there, he required
a different garment; then Hashem G-d made for Adam and
Chava garments of skin (11p).

Concerning this matter, we learn in the Tikunei Zohar (Tikun
58 92b) that the garments of skin that HKB"H made for Adam and
Chava after the sin, were made from the skin of the nachash: wy»”
13RMT AN2YT IR AN RNMTEa BT 1Y NRnD MYRYT 2RY DN 1
"ROMITT RSWA TRT PR a1y nuns—at first, they were garments
of light; and after they sinned, they were garments of skin—
from skin that was the skin of the nachash.

This helps us understand what the Shela hakadosh writes
(Maseches Pesachim; Drush 6, 33):

1171 (Mo-10 Yown) anaNa PYyw Wiy nana PWRAT DTR NU WK

W RO, 1AM NP SO WA 9D 937 T101.29921P15T 1300 TWRS 719N 18R

AR TR TANWST,NAN 1A N7 TNA ATy K121 IR I Y (e 11Ky 1an
IR TR NIINDT R R TR 1 RM,0DIY v 092 00 07h AN

According to the kabbalists, when Adam HaRishon sinned
and was swayed by the nachash, this is the subject of the
passuk (Mishlei 16, 28): "And a trouble-maker estranges a
ruler." The secret of the matter is that the nachash is referred
to as a "nirgan" (trouble-maker); he uttered a lie stating that
G-d ate from the tree and created His world; he separated
the "aleph” from the word nax. When the "aleph" is removed
from nny, what remains is n"i, because he caused death in the
world. The "aleph” that was removed is the "aleph” of "kutnot
ohr"” (arx muans) spelled with an "aleph.”
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The Body Was Created to Serve as a
Loyal Garment for the Neshamah

To better understand the matter, let us explore why HKB"H
created man as an amalgamation of a physical body and a spiritual
neshamah. The passuk states (Bereishis 2, 7): nx mopr 'm 2y
"Mem Wl DTN N DM NRWA 1PAND MEY RN R -ty oeNn--and
Hashem G-d formed man of soil from the earth, and blew
into his nostrils the soul of life; and man became a living
soul. The intent is that the body serve as an outer garment, loyal
and devoted to the neshamah—which is man's essence. For, the
neshamah alone is incapable of performing any mitzvah without
the aid of the body's limbs—the implements necessary to perform
any action.

In truth, before Adam HaRishon sinned with the "Eitz HaDa'at
Tov VaRa," his body was so pure and refined that it reflected the
heavenly light accurately—all for the good without any inclination
toward evil. In this manner, the body fulfilled its task faithfully,
assisting the neshamah to serve Hashem. As a result of the sin
of partaking from the Eitz HaDa'at, the nachash succeeded in
introducing its contamination and perversion into Adam and
Chava; the yetzer hara entered their bodies. Rashi provides us
with the following insight (Bereishis 2, 25): 13 mmmaw »a by axr
7y MY 12 D521 YYIT 1A 1IN 1Y Pt A% 13 12 KY e nmpy yt—and
although man was given the knowledge to name the animals,
he was not endowed with a yetzer hara until he ate from the
tree; then the yetzer hara entered his being.

Due to this contamination injected by the nachash—the
yetzer hara—the body rebelled against the neshamah. Instead
of acting as a loyal garment helping the neshamah serve Hashem,
it transformed its skin—possessing its own agendas to satisfy its
heart's desires. From that moment on, the epic struggle between
the body and the neshamah began. On the one hand, the neshamah
draws a person to the good; while, on the other hand, the body
draws him toward evil.

This then is the significance of the fact that prior to the sin, Adam
HaRishon possessed "kutnot ohr" (with an "aleph")—garments of
light. In other words, his body accurately reflected the heavenly
light, acting as a loyal garment for the neshamah—assisting it to
fulfill Hashem's mitzvos. After the sin, however, the body became
more material and physical. It transformed into a garment of skin
("kutnot or" with an "ayin")—from the skin of the nachash that
had contaminated it. Instead of acting as a loyal garment assisting
the neshamah to serve Hashem, it rebelled against the neshamah
and began opposing it.

In this light, we can begin to appreciate the statement in the
Midrash (B.R. 20, 12): "X nuns 2115 ¥R 7987 27 YW nns"—in
Rabbi Meir's Torah, they found "kutnot ohr" written with
an "aleph” (instead of an "ayin"). The Arizal explains in Sefer
HaLikutim (ibid.) that Rabbi Meir succeeded in sanctifying his body
while yet alive to such a degree that it was transformed from a n1ns”
my—a garment of skin--to a "1 nuans"—a garment of light.

This now provides us with a better understanding of the Chatam
HKB"H provided Adam and Chava with
garments of skin to clothe their entire bodies. Yet, for the generations

Sofer's sacred insight.

of human beings that followed them, He did not created garments of
skin to cover their entire bodies. HKB"H left the contamination of
the nachash of garments of skin only in the form of the "orlah"—the
foreskin—related to the brit milah. By performing the mitzvah of
milah, which removes the "orlah"—the nachash's contamination—
we prepare the body to be sanctified by the study of Torah and the
performance of mitzvos. By this process, it can resume being a loyal
garment for the neshamabh, described as & nuan>”.

There Are Four "Orlah"s: In the Ear
in the Mouth in the Heart and in the Body

I was struck by a wonderful idea, delighting in the words
of the Chatam Sofer.
mitzvah of milah and removing the "orlah," we eliminate the

As we have learned, by performing the

garment characterized as "1y nuns” with an "ayin,” and prepare to
sanctify the body as a " nuns” with an "aleph." Now, we find a
tremendous chiddush in the Midrash (B.R. 46, 5). In essence, there
are actually four forms of "orlah": the "orlah" of the ear, the "orlah”
of the mouth, the "orlah" of the heart and the "orlah" of the body.
We fulfill the mitzvah of milah by removing the latter "orlah"; the
Midrash refers to it as the "orlah of the body," because its removal
rectifies the entire body. The Midrash provides several sources
substantiating the fact that the mitzvah of milah is accomplished
by removing the "orlah" of the body:
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Rabbi Yishmael teaches that Avraham was a Kohen Gadol; yet, it
states that we must perform circumcision by removing the "orlah"
from our flesh. What organ can be circumcised withoutdisqualifying
the kohen from performing ritual services? It must certainly be the
male foreskin, for removal of any of the other "orlah"s would deem
the kohen physically flawed—a "ba'al mum."

Rabbi Akiva teaches that there are four "orlah"s in the human
body: in the ear, the mouth, the heart and the male organ. Avraham is
told to walk before G-d and be perfect. If either the ear or the mouth
or the heart were to be circumcised, he would no longer be perfect.
Thus, he concludes that circumcision must involve the removal of
the male foreskin—referred to as "the orlah of the body."

The Yifat Toar is perplexed by this Midrash. He asks how is it
even conceivable that a person would circumcise his heart—doing
so would certainly kill the person. Other commentaries ask: If
removing the "orlah" in the performance of a brit milah does not
make a person a "ba‘al mum," why would removing the "orlah" of
the ear or the mouth make a person any more of a "ba'al mum"
than the removal of the "orlah" of the body?

Removing the "Orlah" of the Milah
Corrects the Ear the Mouth and the Heart

It appears that we can reconcile the matter by referring to
the sefer Tefilat Moshe, authored by Rabbi Moshe Almoshnino
of Saloniki. He provides us with an extraordinary interpretation
of the Midrash. To appreciate the impact and beauty of his
interpretation, we shall present his exact words:
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Rabbi Yishmael provided us with a general principle.
To serve the Almighty as a kohen, Avraham a"h sought the
ultimate tikun for his material being. He figured that if he were
to circumcise the ear, he still would not be fit; for, that would
only correct matters associated with the sense of hearing,
such as not listening to lashon hara. If he were to circumcise
the mouth, he would still not be fit; for that would only rectify
matters related to the mouth, such as improper speech, eating
and drinking. If he were to circumcise the heart, he would still
not be fit; for that would only rectify his thoughts but not his
actual deeds. Thus, he concluded that he must circumcise the
"orlah" of the body in order to afford the entire body a tikun.

Rabbi Akiva came to explain Rabbi Yishmael's words, not
to dispute them. He explained that four "orlah"s exist. In
other words, there are four locations that require tikun. If the
ear is rectified, the person will still not be complete, because
the remaining three, still lack tikun. The same holds true
regarding the mouth and the heart. Hence, we must conclude
that the tikun must be performed on the "orlah" of the body; it
includes all four of the "orlah"s. He explains why circumcising
any of the first three is insufficient—as Rabbi Yishmael did.
The overall tikun accomplished by circumcising this unique
organ is an all-encompassing tikun for all of a person's
physical and material powers and faculties.

He proceeds to explain why the "orlah" associated with the
milah is referred to as the "orlah of the body." For, by removing
this "orlah," we achieve tikun for all of the body's four "orlah"s.
This coincides very nicely with what the Rambam writes in Moreh
Nevuchim (3, 49) regarding the mitzvah of milah. By removing the
milah, the body's overall yetzer—which is located in this organ—
is significantly weakened. As a result, we are spiritually removing
the three "orlah"s associated with the ear, mouth and heart, as
well—so that they will not be used for prohibited acts but will be
restricted to the service of Hashem.

How nicely this explains for us the kabbalists' statement that the
"orlah" of the milah consists of three layers of skin corresponding
to the three klipot that must be removed. So, based on what we
have just learned, we can postulate that these three layers of skin
contained in the "orlah of the body," correspond to the "orlah"s of
the ear, mouth and heart—which are removed together with the
"orlah" of the milah. This alludes to the fact that by performing
the mitzvah of milah with the removal of the "orlah,"” we are also
removing the three klipot of the "orlah"s of the ear, mouth and
heart. In this manner, we merit to sanctify them and employ them
in the service of Hashem.
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a"5x Is an Acronym for a2 118

Continuing onward along this path, let us now address the
Chatam Sofer's contention that by fulfilling the mitzvah of milah,
we rectify the flaw of Adam HaRishon. By following the advice
of the nachash, he caused the transformation of garments of "x"
with an '8 to ™" with an '¥. Now, regarding Adam HaRishon,
we find the following statement from Chazal (Sanhedrin 38b):
"ot 1nY1pa Jwm’—he would pull on his "orlah” (foreskin). Let
us suggest an explanation for this statement. Prior to the sin,
his entire body was kadosh, in keeping with the designation of
"x nuno”; it did not contain the four types of "orlah." After the
sin, however, and the yetzer hara invaded his being: ny=ya qwm”
"mm1—he would pull on his "orlah" (foreskin)—he caused the
four "orlah"s to enter his body. How so?

The "orlah" of the ear entered when he listened to Chava, who
listened to the nachash hakadmoni and followed his malicious
advice, as it is written (Bereishis 3, 17): w15 'nynw’ »s a8 oxyr"
"mn Yoxn RY 1KY e 1wR yen mYarn tnwk—to Adam He said,
"Because you listened to the voice of your wife and ate of the
tree about which I commanded you saying, 'You shall not eat
of it."

The "orlah" of the mouth entered when he spoke improperly
and impudently. Instead of confessing orally and admitting to
his wrongdoing, he denied the favor HKB"H had shown him and
blamed Chava for his actions. This is evident from his statement to
HKB"H (ibid. 12): "931x1 ypr 1a %5 mana R »myp nnna 1ws nest’--the
woman whom You gave to be with me — she gave me of the
tree—and I ate. Here Rashi comments: "mamwa =25 185"—here he
demonstrated that he was ungrateful. Furthermore, according
to the Midrash (B.R. 19, 12), he intended to oppose and contradict
HKB"H: "92181 *nYax 99181 KPR 8D 2°n3 PR nvar’—the passuk
doesn't say "I ate,” but rather "I will eat"—Adam is stating
defiantly that he will continue to eat.

The "orlah" of the heart entered his being when the urge to
defy Hashem penetrated his heart due to the nachash's persuasive
arguments (ibid. 5): =2y 1mpan = oYX OPA 95 DPYR YT "
7yt 210 %11 2opRs anem--for G-d knows that on the day you eat
of it our eyes will be opened and you will be like G-d, knowing
good and bad. Here Rashi comments: The nachash argued:
"Every craftsman hates others of his craft; G-d ate from the
tree and created the world. So, by eating from the tree, you will

be like G-d, fashioners of the world.”

The "orlah" of the body entered his being when he actually
ate from the Eitz HaDa'at and all of his 248 limbs and 365 sinews

enjoyed the prohibited consumption. As a consequence, the yetzer
hara entered his being and it was decreed that his body must die.
This is how the general "orlah" of the body came into existence.

Therefore, in order to rectify the four forms of "orlah" that
became part of Adam HaRishon and his offspring, HKB"H gave
Avraham and his offspring, the people of Yisrael, the mitzvah of
milah. In the performance of this mitzvah, the "orlah of the body,"
the all-encompassing "orlah," is removed. This "orlah" contains
three layers of skin corresponding to the three "orlah"s of the ear,
the mouth and the heart. So, by removing this general "orlah," we
achieve tikun for all four "orlah"s. Thus, the body is sanctified and
the letter "aleph” of 1% nun>” is restored. This fact is alluded to
by the name of the letter "aleph”--q"5x , which is an acronym for
78 2% 1178, the sites of the three minor "orlah"s. The reason, the
"aleph” only alludes to the other three "orlah"s and not the "orlah
of the body," is because this all-encompassing "orlah" requires no
allusion; for, it is actually removed along with the three layers it
includes.

Now, during the Galus in Mitzrayim, Yisrael were unable to
fulfill the mitzvah of milah, due to the severity of the labor and
enslavement. Rashi notes this fact in the name of the Mechilta
(Shemos 12, 6): -1 YxPI?) 212N R 27,7018 WAt 12 Xonn 2
DIMaRY MPAWIY YIDW AP DT NP NP R RN PYY MaesT (n
NIRT (T 2W) 1RRIw TRPY 11D 02 POYNTY NIXn 078 1 KYT,102 AR URARY
AR Y IR TRy A BT Moa 0T NN nw oy g Tt oy
J'mwat 2awa rea noeiann (1aw) Rabbi Matya ben Charash used
to say: The prophet Yechezkel says, "And I (Hashem) passed
over you, and I saw you, and behold, your time was a time
of loving." The time has arrived to fulfill the oath I swore
to Avraham, that I would redeem his children. But they did
not possess any mitzvos with which to occupy themselves
warranting their redemption, as it states: "And you were bare
and naked." So, He gave them two mitzvos—the blood of the
korban Pesach and the blood of milah. For, they circumcised
themselves on that night, as it states: "Wallowing in your
bloods," insinuating two bloods.

Consequently, during the Galus in Mitzrayim, the four "orlah"s
returned to hamper them and control them. The "orlah of the body"
was evident by the fact that they did not perform the mitzvos with
their bodily limbs. The "orlah" of the ear prevented them from
listening to Moshe when he came to inform them about the geulah,
as it is written (Shemos 6, 9): "ynw’ 891 Hxaws =23 YR 15 MR 221"
"Rwp Tayn ma axipn wn Yx—thus did Moshe speak to Bnei
Yisrael; but they did not listen to Moshe, due to a shortness of
breath and the difficult labor.
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Evidence that the "orlah" of the mouth returned can be
deduced from what the Agra D'Pirka writes (307): XY m»xnz "
(39-2 MNAY) PA oY MR R51,01933 912970 100 90 17wn BR Syiaa 1vbann
92 RINAWA NI PPN 0A1,253 SN, 1P TIEpn 1 UNAwe 013 N
RPRIR I RY3 19 o3 Yax 5ip nnana NI onyw Sym  nens qinen
m1av1m—they did not actually pray to Hashem in Mitzrayim,
because the faculty of speech was in Galus; the Torah merely
states there (Shemos 2, 23) that "Bnei Yisrael groaned as
a result of the work, and they cried out." A groan is from
the heart; similarly, a cry comes from the lips without the
enunciation of letters. "Their outcry ascended" expresses
the fact that they raised their voices; but this was also
without articulating the letters of speech.

Evidence that the "orlah" of the heart returned can be seen
from Rashi's comment (Bereishis 47, 28): 17ax apyp» quniw 110ow”
"aTaywy mnnw maywn nagn YRAwe Yw 'aab’ oy mnoa—since
the passing of Yaakov Avinu, the eyes and heart of Yisrael
were obstructed due to the misery of the enslavement; for
they had started to enslave them.

Thus, we have explicit proofthatasaresultof not performing
the mitzvah of milah in Mitzrayim, the four "orlah"s affected
their actions and behavior. As a result, they sank to the forty-
ninth level of tumah, until HKB"H took Yisrael out of the Galus
in Mitzrayim—both physically from the strenuous labor and
spiritually from the tumah of Mitzrayim. In the process, He
gave them the blood of the korban Pesach and the blood of
milah, in order to remove the four "orlah"s from them and
to sanctify them with the divine kedushah. Thus, they were
worthy of receiving the Torah on Har Sinai. As we learned
from Onkelos' remark to the Emperor Hadrian, only those who
have fulfilled the mitzvah of milah are capable of acquiring the
Torah, as we shall explain.

Acquisition of the Torah via the Tikun
of the Ear Mouth and Heart

Based on what we have discussed, we have been enlightened
as to why it is impossible to attain Torah knowledge without
first fulfilling the mitzvah of milah. For, it is apparent that it is

impossible to comprehend and observe the tenets of the Torah
without the aid of the ear, mouth, heart and body, in general. The
ear is required to hear the words of Torah she'b'al peh, which is
transmitted from generation to generation. The mouthis essential
for the study of Torah. The heart is essential to comprehend the
meaning of the Torah. The limbs of the body are indispensable
for the actual performance of the Torah's mitzvos.

In the berachot of the morning "kriat shema" (Ahavat Olam),
our prayers address these four forces—the heart, ear, mouth and
body. We say: ,[1118 1] y1mawy ,[3% »1] Srawnby pan’ mva 1aba it
"RANS INTIN TN 13T s AR e R ey ey, [ma ] mbhmnbh
[1amt Y2 »an]—instill in our hearts the intuition to understand
and comprehend (with the heart), to listen (with the ear),
to learn and teach (with the mouth), to observe, perform
and fulfill (with the body) all the words of the teaching
of Your Torah with love. Yet, as we have explained, each of
these four entities is shrouded by an "orlah"—each in its own
way preventing a person from acquiring and fulfilling the Torah.
Therefore, HKB"H instituted the remedy to precede the malady.
The mitzvah of milah is performed on the eight day old infant,
removing the "orlah of the body," which encompasses the other
three forms of "orlah." In this manner, a person rectifies these
four essential forces, so as to enable him to acquire and fulfill
the entire Torah.

If we look, we will find that at the time of "kabbalat haTorah,"
Yisrael utilized all four of these forces to receive the Torah.
Regarding the ear, it states (Shemos 19, 9): mam mwn YR ' mR”
"Ry vM373 BYR YRws 71ays pn aya YR K3 oik—Hashem said to
Moshe, "Behold! I come to you in the thick of the cloud, so
that the people will hear as I speak to you." Regarding the
mouth, they received the Torah with the famous declaration
(ibid. 24, 7): "ynwa mwya i 1371 2w s mar—everything that
Hashem has said, we will do and we will obey! Regarding the
heart, let us refer to Rashi's comment (ibid. 19, 2): oxaw* ow 1
"R 2%a R wno—"Yisrael encamped there" as one man,
with one heart. Regarding the body, they obligated themselves
to perform all the mitzvos of the Torah with their bodily limbs:
"Everything Hashem has said, we will do!"
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